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. Job of Pochayev 


Casto Mpenono6upii Hos Mouaesckui YynotBopen 


(K 300-netH10 ero KOHYHHb!) 








bho 


ENUHAA UWEPKOBb 





TPONAPb 
MIPEMOJLOBHOMY HOBY MOYAEBCKOMY 


Muoroctpaiasbxoro [Ipaotua qonroTepnenue cTmKas, KpectuteneBy Bo3zep- 
*KaHHO ynoqo6iaaca, GOwKeCTBeHHbIA Ke PEBHOCTH O6010 npHOOmasca, Tex HMeHa 
OCTOHHO NpHATH cnOLOOKICA CCH, H HCTHHHbIA Bepbi Obln eCH NpoNoBeAHHK 6e3- 
Ooa3HeH: TeMKe MOHAXOB MHOMKECTBa KO XPHCTy NpHBe] CCH, H BCA OAH B NpaBo- 


ClaBHH YTBeEpAHI ecH, 


Hose npenono6ne oTue Halll, MOJM CacTHca LywaM Halll. 








PACIOPAKEHMA {0 SK3APXATY 


Ilo pacnopsxeHnio BpicokonpeocssamenHeiimero 
Maxkapus, Apxuvenuckona Aneytckoro u Cesepo- 
AmepuKaHckoro, Sk3apxa Mockosckoii I larpHapxnu 
no CesepHoi u lOxHOK Amepuke: 

1) Apxumanaput Jlocudei (MBanyenko) npHHsat 
B cOCTaB KiIMpa SK3apxaTa WM Ha3HayeH HacTosATe- 
xem Jlonesckoi (wt. TlenxH.) Caato-BaaaumupcKoii 
IL€PKBH. 

2) CsaauenHuk Baagumup JibsyeHKo, coraacHo 
NpOWeHHO, OCBO6O#K1eH OT MacTbIPCKHX O683aHHO- 


creii no 6o07e3HH c mpelocTaBeHHem roAM4HOrO 
oTMycKa. 

3) O.o. Hacrostenam W mpHxodam npeanaraetca 
aKKYpaTHO BHOCHTb CBOH 2%-HbIe B3HOCbI Ha Enap- 
XH10. B3HOCbI AOMKHbI HalpaBAATbCA Ha WMS 

Archdiocesan Council 
Ynpapasiouni Jlenamu OKsapxata: 
IIpotonepei Hocu@ JisBonunk, 
Cexpetaps Enapxuanbuoro Coseta: 
IIpotonvakon WMnnokentui Cemos. 





CBATBIE PYCCKOM WEPKBH 


Oxtsa6pp (no crapomy cTHmo0) 


Cs. Ipenoqo6unfi CABBA Bumepcrnii. 
CB. I[penoqo6nni KACCHMAH Yranucrnii. - 


-Cz. Baaros. Kuasp BIATUMUP APOCIABH4 
Hosropoackufi H MaTb ero CBATAA KHATHHA 
AHHA. 

Cs. TYPMM apxnenncron Kasancrnii. 

Cs. BAPCOHO®HM enncron Trepcroli. 

5—Cn. Upenogodnme JAMMAH, UWEPEMUA a 
MAT®EM I[leyepcrue. 
Cs. [Ipenogo6naa XAPUTMHA (xkunanna In- 
TOBCKaS). 
Cs. Caatutean Bcepoccuiicxue TETP, A.TEK- 
CHUM, MOHA wu ®YIMIMTI. 
Cs. Ipenoqo6nnfi CEPTUM Tocaymansnii. 
Cs. Ipenoqo6nni CEPTUM Hypuernii. 
8—Cn. I[penoqo6nni TPH®OH Bartcrnuii. 
10—Cs. Baaxennnii AHJPEM Toremcrnit. 
11—Cs. IIpenoqo6unft PEO@AH Tlevepcrnuis. 


12-—Cs. Ipenoqo6nne AM®UAOXUN, MARAPHH, 
TAPACHH U SEOTOCHM Taymuurue. 


14—Cs. penogo6unfi HAKOJAM Caatoma (KHa3b 
Yepnuroscrnit). 


- doe 


15—Crn. .TYRKA enuckon Hosropogcruii. 

(sp. MOAHH enncrkon Cysqarpcruit. 

Cs. JHOHMCHM apxnenncron Cysqaapcruii. 
16—Cs. EBITPARCUA kasaua Ucrkoseras. 
17—Cs. IIpenogo6unii AHTOHUM JTeoxnoscknii. 
18—Cs. IIpenoqo6nnfi TABU) Cepryxoscrnii. 
21—Cs. IIpenoqo6nne ®EOPU. un UAKOB Omys- 

ckHe. 

Cs. Tpenoqo6nne PEOTOP un MABE Pocros- 

crnii. 
23-—Cs. Ipaneqnnfi MAKOB Boposnuckna. 
21—Cn. IIpenogo6nnii APE®A Ievepcrnit. 

Cn. 3arBopHuk MOAHH Ickoscroii. 
25—Cn. II[penoqo6nnii MAPTUPHM auakou u MAP- 

THPUM 3arsopunk Meyepcrue. 
27—Cr. IIpenoqo6nmi HECTOP Jleronucen. 

Cp. AHJPEM rasasp Cmozencruit. 
28—C. IIpenoqodnnfi UOB Touaescrnii. 

Cs. JUMUTPHM murponoant PoctoscKuii. 
29-—Cr. [Ipenoqo6nnfi ABPAMUM Poctoscruit. 
351—Cs. II[penogo6nne CIMPHIOH nu HUROTMM 

mpocopauku u mpenoxodnni AHATOINM 
Tlevepcrue. 
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Anekcanap Kasem bex 





K JBOMHOM TOJOBLIWHE MPENOJOBHOTO HOBA 


(1551-1651) 


MTYMEH BENWKOW WABP OI 


..Bepbt IMpapociaBabia BeJIMKHH peBHHTem0 H Henpeo6opumbili noOopHuye, 


3emnu Bonpinckus wu TanMukusa cpeTuno GorocsetTuoe vu cBATbIA [louaeBcKua OOuTe- 


uM Heno6equMbIi samHTHHye! 


IlyrewecTBeHHHK, eCYUIMi HOYHBIM MOe320M H3 
Kuesa Bo JIbBoB HIM H3 JIbBOBa B Kues, Mexay Ka- 
mMeHHLe H PaasvBHi0BoM (HbIHe UepBoHoapmeiick) 
MOET YBHAeTb H3 OKHA BarOHa CHOM cBeTa, mpope- 
3al0LMii TEMHOTY rAe-TO Blau, K Ory OT *Kee3HO- 
QOpOKHOH MarHcTpaH. ITO CMAeT C BBICOTHI TOPbi 
Ilouaepckoi BemHKaa JlaBpa [Ipenoxzo6xHoro VMosa, 
ctoana IIpapocaasun y rpaHuubt Boru — spes- 
Heme BOTYHHH! Baatumupa Crastoro. 3a 2ecaATKH 
BepcT BHAeH 3TOT CTON6 cBeTa: OFPOMHasA aBpcKaa 
KOJOKOJbHA, OCBEULEHHaA CHH3Y MpOxXeKTOpaMH. 

Jlo peBomounn B cemM BepcTax oT I[louaeBcKoi 
aBpbl NpoxozMaa rpanuiua mMexay Poccuiickoi MM- 
nepvei u Asctpo-Beurpueli. C o6uiMpHo Teppachi, 
CNOAChIBaIOWeH Hal OTBeECHOH cTeHOH TlouaeBcKoH 
‘CKaJIbl, TpaHAHOSHbIi YcneHcKHi COOOp, ACHO BHI 
raMUMHcKHe NOJIA H CHHeBaTbIe OYePTAaHHA XOJIMOB 

- npezropui Kapnat. Ha cepep u BOCTOK TAHYTCA 
npoctoppt Boazbinv B cniouHow Macce rycToH, npu- 


(Us caryx6n IIpenoro6Homy). 


BeTJMBOH, MATKOH 3eneHH. borate Kpai, naon0- 
pOAHad 3e€MJIA, NOUBA, Ha KOTOPOK BeKaMH 11a 6Opb- 
6a 3a unctoty IlpapocaaBua. 

Yetbipe Beka TOMY Ha3al, B 1551 roay, B Ilo- 
KyTbe, B C€MOM 102KHOM yrialy («Kyte») Tannunn — 
BepcTax B MATHAeCATH Ha 3anay_ OT cTOAMUB ByKo- 
BhHbIl, YepHOBLOB — pOAHJICA BeHKHA CTOATeNb 3a 
II[pasocnapyyro sBepy, HoaHn ?Kene3s0, KoTOpomy 
CyKeHO 6bl10 CTaTb 3HAMe€HHTLIM HTYMeHOM 1104a- 
epcKHM, «Cepruem PadonexkcKHM pyccKoro wra>. 
Moann )Kene30, mecaTH neT OT poay yweqWHA B 
MOHaCTEIpb (YropHuuknii), Obi mOcTpHxKeH B MOHA- 
mecTBo (Korfa emy 6ni0 Bcero 12 net!) H HapeyeH 
Vosom. Cro ner 2aHO 6bIN0 NpOXHTb CMY H B HbI- 
HeutHem roxy LlepKoBh oTMeyaeT aBa wOuNeR — 
powleHHe HW mpectaBreHHe (28-ro oKTA6ps) npeno- 
no6uHoro VMosa Ilouaesckoro, HacTtosteiA OXHOH U3 
YeTbIPeX PYCCKHX J1aBp. 

Bo stropoi nozoBuHe XVI Beka NOABHXKHHYeCTBO 

. 
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O6umi Buy Mouaesckoi Japp 


B OTUICbHHYeCTBE, MYCTbIHHOXKUTEALCTBO CTaHOBH- 
NOCb ye HE CTOMb pacnpocTpaHeHHbim Ha Pycu. 
XV Bek — Bex «Caatoii Pycu». IIpenozo6upiii Cep- 
ru MpOcus.1 Ha pyccKOM ceBepe eute B XIV crToue- 
vu. Korga otpokom Hoanxn ?Keneso0 u36pan nyTtb 
WHOKa C HaM€peHHeM MPHHATb CXHMY HM YiiTH B «ny- 
CTbIHKO>, Ha BoubiHu OTWebHHYeCTBO 6bII0 yxe 
peakoctbw. B TO BpeMA HbIHewHAd YKpanHa, 0J- 
napuiaA nocie TaTapcKkoro morpoMa MW KpyulieHHs 
KueBa nog BaacTb JIMTBLI, BMecTe c JIMTBOH OKa3a- 
nach 206nI4eH Tloabuim. TlonuTH4ecKas BaCTh NOAb- 
CKHX KOpOe 6bI1a NPOBOAHHKOM BAMAHHA KaTONH- 
4YecKoro jyxoBeHcTBa. IIpambiM HacHaHeM, KOBap- 
CIBOM HM NMOAKYNOM WO HacTymmeHve JaTHHAH Ha 
IIpapocnapue. OAWH 3a APyrHM ApeBHHe pop! BO- 
ABIHCKOK WH NONeCCKOH apHCTOKpaTHH MNoOcTHraa 
yuacTb HeKOra MpaBOCaBHbIX JIMTOBCKHX ceMmeli. 
To, 4TO cay4naOcb c AMTOBUAMH PaasHBMNaMu 1OI- 
*KHO ObIO MpOHSONTH UM C NpaBOCaBHbIMH PyCCKHMH 
KHaA3baMM Yaptoppilickumu, Yersepruuckumu, Buu- 
HeBellKHMM, ComOMepellkumu, CanryuiKamu, Kopu6y- 
TaMH: CHCT€MATHYeCCKHH HaxKHM, WaHTaxK, NMOCYyAbI, 
BhIrOwa WH MaOnyuIMe BOBAeKaIH UX B <«MalH3M>. 
Jlonbure Bcex yepxKannch KHASbA OcTpoxcKHe, HO H 
WX NMOCHeHHA NpeACTaBHTeb CKaTHJICA K «YHHH>. 


[IpapocaapHoe AyxOBeHCTBO 6bI0 NnoABepxeHO 
pa3iaraiwouleMy BIMAHHIO HE YCTOABUINX B CBOeH BEpe 
NOME€MIMKOB, OHH 3a APYrMM OTAaBaBIUHX CBOW Jy- 
XOBHY10 H€34BHCHMOCTb B OO6MeH Ha MmpaBo BOCcce- 
aTb B ceHaTe uw ceime Peun Tlocnonuto#. Hpaspt 
npaBOCAaBHOrO eNnuMCKONAaTa 6biK TIpeaMeTOM co6a3- 
Ha gaa nactspl. Jio6nuHcKan yous 1569 roga, T. e. 
coequHeHue JIuTBEI Cc [lonbuei, He BbISBaa OCcObo0ro 
cOnpoTHBeHHA Ha YKpanHe, B Beno Pycu, B Yep- 
HOK Pycu, 8 Yepronnoi Pycu, pw Tlonecse, p Tlono- 


auv 4 Ha Boaninn, Jina pycckux 93TO eule TOMbKO 


O3Ha4alo mepexOA u3 AMTOBCKOTO MOMMLAHCTBA B 
noapcKoe. A Hlonbuia O6eulaa He nocaraTb Ha I Ipa- 
BocaaBue... Toria npenoxo6Homy Vosy 6b110 TOKO 
18 ner. 


Ho 8 1595-1596 rr. Kopoab Curusmyug Ill w nana 
Kaument VIII HaBasain apxHepesamM-OTCTYMHHKaM 
VHHW ye He MOJINTHYeCKYW, a LepKoBHy 0. Mutpono- 
aut KvepckHit Muxaun (Parosa), enuckon BaqHuMH- 
po-BoubincKHii Mnatui (Tlowei) u enuckon ayuKnii 
Kupwaa (Tepreuknii) BosrmaBuin u3MeHy IIpaso- 
caBHio. Bes *H3Hb npenozo6uoro Moga 6biia 6opb- 
60% npoTHsB 3TOH H3MeHbI. Ha HapOAHbIx HH3ax 6oOpb- 
6a 3Ta BbIIMaCb B HACTOALLYIO MaPTH3aHCKy10 BOHHY 
IIPOTHB MObCKOH OKKyNallHH. ITO Tema roro/leBCKO- 
ro «Tapaca Byab6bi». [lonakn oTBe4aIH AHKHM Tep- 
popom- Tapaca, Kak HM3BeCTHO, pacnsaM Ha Ay6y. 
Y€HLIMHAM BbILaBIMBaIM rpyin 6peBHaMu. 


IIpenonzo6unii Hos, B nocneaHHe, pelmarouine ro- 
nbt 6opp6ni boraaHa XMeJbHHILKOrO NpOTHB NOMb- 
CKOrO Hla, YKpbIBadl COOTeYeCTBeEHHHKOB B cBOeH Tlo- 
yaeBcKOH O6uTemH. Ho cTroneTHHii cTapel He O%KHI 
0 BOCCOeMHeEHHA YKpanHpi C Poccneh: OH CKOHYA- 
CA 3a Tpu rogza fo aToro co6niTHs. ITIpuHanexa kK 
OAHOH H3 O6pasOBaHHbIxX 3alalHO-pyccKuHx cemeii, 
OH C MiJaeH¥eCTBa YCBOH BKYC K MIpOCcBellleHHio H, 
BNOCJeACTBHM, CTA BbIMalOulMMcA anonoretom ITpa- 
BpocaaBua. Ero nonemuyecKni Aap HW 3PyAHILHA Cbi- 
rpain 60ublIy1O pOlb B AYXOBHOH HM YMCTBeHHOI 
6opp6e NpoTHB BOHHCTBYIOULeErO KaTOJHUH3Ma_ B 
XVI u XVII cronetTuax. 


Ho saeyenne Mospa K 4HCTO MOHAaLeCKO X#KH3SHH 
He MOrIO 6bITh MpeOMONeHO 1axKe TAKHMH OyPHbIMH 
co6biTHAMH. TpuAUaTH eT OH NpHHsA CXHMy. SHame- 
HHTHIA KouctaHtHH Octpoxcknit yOeana ero corsa- 
CATbCA Ha BOsraBNeHHe Jly6eHckoro monactTBIpa. 
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ENUHASA 


IEPKOBb 








J|\paguaTb eT mpenoxo6Hbli OCcTaBaca MryMeHOM 
ero. B 3TH OTBETCTBeHHbIe FOMbI OH MpeBpaTHA CBO 
o6uTetb B TBepAbIHO IlpaBocnaBusx. Ho Ha nopore 
Hoporo XVII Beka OH TaliHO yXOJHT, KaK 2O Hero 
YXOAHIO CTOJbKO HaCcTOATeeH MOHACThIPeii H CKHTOB 
Ce€BepHbIxX JeCOB, B MaJlO OOHTAeMy1O MeCTHOCTb H 
noceiaeTcaA B neulepKke Ha [louaeBcKOH rope cpean 
elle APEMY4HX TOra COCHOBbIX JIeCOB. 

OnsTb #*e, Kak 3TO C/JIY4aOCb CTOAb 4aCTO C Ce- 
BePHbIMH MOABHXKHHKAMHM MpebILYUIMX ABYX BeKOB, 
€MY TIPHUWIOCh CTOJIKHYTbCA C (baKTOM, 3aTPyAHAB- 
WIHM e€PFO OTUI@bHHYeCKHA NOABHr. Peakne Ke/HH, 
lOoTHBIUHECA B []o4“aeBCKOM JeECy, CTaIM HalOIHATbCA 
nocjeLOBaTeIAMH, YMHOKATbCA. IlpHuocb ycTpaH- 
BaTb OOWLEXKHTC/IbHbIA MOHACTbIpb HM ObIBLIMH Ay6eH- 
CKHi HPYMeH, NpOTHB BOHM CBOeH, Obit H36paH Hry- 
MeHOM MO4aeBCKHM. OTKASbIBATbCA OT MaCTbIPCTBa B 
HOBOM CTale He 6bINO HPpaBCTBEHHOH BO3MO%KHOCTH. 
Ho 3To nonpHie noTpe6oBai0, eue 601bWIHX yCH- 
anh. To, uto Vos Hadas B Jly6HO, OH BOSOOHOBHII H 
pa3Bu B Ilouaepe. Ero HoBas OGuTeNb CTala LyXOB- 
HbIM H KYJIbTYPHbIM LeHTPOM 102%KHOrO T]paBociaBua. 
OH OCHOBa THMOrpaduw, COXpaHABLyIO CBOe 3Ha- 
YEHHE H H3BeECTHOCTh JO HalwHx Aue. [louaeBcKas 
appa CTaia OAHHM H3 PiaBHbIx IpaBOCaBHbIx H3- 
AaTeJIbCTB B MHpe. 

llouaes 3aHA MeECTO KaK Obl TpeTbero yruia pyc- 
CKOrO mpaBOCaBHOrO TpeyrO/IbHHKa: TPH aBpb O6- 
pa3sOBaJIH 3TY AYXOBHY10 Kpenoctb Kueso-I levep- 
ckas, Tponme-Cepruesa, [louaesckas. Monactbipb Ha 
[louaeBcKoi rope BOSHHK, NO mpelaHHio, mocze BH- 
neHun Bowne Matepu, aBusitieica MaJibunkKaM-na- 
cryxam. Ha KaMHe oTmeuaTajiacb crona Ee. H3 nog 
KaMHaA ObeT HCTOYHHK BOB. JLO CHx NOp y4eHbie 
TepAIOTCA B LOPakKaX O MpPHYHHAX TaKOrO 1aBeHHA 
BOAbI B KAMCHHOM NOpose Ha BEICOTe Govlee 250 dy- 
TOB. 3aKOH BOJIOCHOCTH TyYT H€ MOXKeT LeHCTBOBATD. 
McTounHK H3ApeBsle NOYMTaAeTCA, KaK WeTeOHbI. Hat 
HHM BO3BeeHa 3004eHaA paka. Ha 39TOM MeCTE BBI- 
cutca Ycnenckui co6op, BMellaioulMi 20 BOCbMH 
TLICAYb MOJIAWMXCA. Butad 2ecTHHUWa cnycKaeTca K 
«Crone>, — pOAHHK KOTOPOH BHLeEH Yepes xpycTab- 
HOe CTeKIO B paKe- 

[log Teppacoi, coopyxeHHOH BONb O6pbiBa BO- 
Kpyr co6opa, B caMOl cTeHe BbIMON61eHa mpocTop- 
Had «<SHMHAA> WEPKOBb, TAKKE BMELLAIOWLaA ThICAYH 
moneh. Xox B Hee BLITAALMT H3BHIKCTHIM KOPHAOpOM 
¢ OTJOFHMH CTYMeHAMH, Ha CreHax KOTOpOrO dpeckH 
us06paxatot cBaTbix Pycckoi Llepksu, mo BeKam, 
Kak Obl COMYTCTBYIOULMX TaJIOMHHKaM CIYCKaloulHM- 
cH B nmenuepHbii xpaM. Iln0THBIMH MacCCaMH CTOSIT 
cnatbie XV Beka, XVI-ro Beka; HX yxKe MeHbUIEe B 
XVII-om; copcem Maio Bp XVIII-om... M3 sumHeii wep- 
KBH BpaBO YXOAMT JIHHHaS HW BbICOKaN meulepa Cc 
CbIPbIMH CKaJIMCThIMH CTe€HaMH, B riyOuHe KOTOpOH 
rOpuwT Ha THKE/bIX MaHHKaWax ec cBeyel WH CBH- 


caeT MHOMKECTBO JaMilayq. TyT HECKOAbKO cTymeHel 
BeLyT K cepe6pxAHOH pake c OTKHHYTOH KPbILUKOH, B 
KOTOPOH, NOKPBITbIe MapYeBbIMH MOKPOBaMH, MOKO- 
ATCA MOH mpenoto6noro. Y pakH WexYPHT CXHMO- 
Hax. TyT cayxkaTca Moue6HBI H akaducTh. Ho B 
npoyee BpeMaA 3TO — OCO6bIi MHp Be4YHOH THUIHMHBI. 





«Crona» [Ipecsstod Boropoanupi 


Henoganeky OT pakH TeMHeeT BXOQ B AMY-KeJIHWO, 
re mOcweAHHe FOAbI KHA CBATOM HTYMeH OHOTO H3 
3HadHTebHeEHWHX H OoratTefuiMx MOHACTLIpeH MHpa. 


[louaes OAHO H3 PlaBHbIX maJOMHHYeCcTB Poc- 
cun. [lamoMHH4eCTBa 9TH KYJIbMHHHPyOT B Ha4yane H 
KOHUe JleTa: B Hexem0 Tponup H JlyxosBa AHA (BTO- 
poi wappcKHi co6op, coopyxeHHbiii B 1913 rogzy B 
CY3MaIbCKO-BAAIHMHPCKOM cTHIe —- TponuKHi) H 
BO BTOpOH MONOBHHeE aBrycta, OT YcneHHA AO AHA 
npenox,o6Horo Hosa. Torta gecaTKH THICaY JORel, 
OKpyxXalwT JaBpcKylo Fopy, 3anoHaa MOHACTBIp- 
CKHe TOCTHHHILbI, MOCTOAIbIe WBOpEI H oma Tlouaesa, 
ake MpOcToO pacnO/laradch Ha 3eeHbIX CKaTaX MOL 
ropoh. borocayxeHHa HAYT HeNpepbiBHO BO BCeX 
xpamMax npocaBileHHol O6uTerH- TlowaepcKkHe xOpbi 
BCerAa CaBHJIHCh CBOHM BeJIHKOJIenHeM. BceHouwHan 
On heHb cB. Hosa saBepuiaeTcA KpecTHBIM XOJOM 
Tip V4aCTHH eMHCKONATa H AECATKOB CBAULCHHHKOB, 
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Mou u“3Hocatca v3 IleulepHod wepKBu Ha Teppacy 
H OGHOCATCA BOKPyr JaBpbl, BHAHbIe CHH3y H3-N0L 
ropbl B CBepKaHHH 3OJOTbIX pHmIHA, donapei u 
OrpOMHbIX AMAKOHCKHX cBeYel. Hapog, rycTbiIMM Mac- 
CaMH CTOAMMH Ha KO.1eHAX NO ropoi, KpecToo6pas- 
HO 67arociuOBIAeTCA MOWLAMH BeIMYahWero H3 CBHA- 
TbIX BOJBIHCKOH HW PasIMWKO 3emM.1M. KOMy 4aHO 6b1710 
YBHAeETh 3TY MOTPACaIOMLyIO KapTHHYy, HHKOra He 
3a6yeT ee. 


Hpine HeT 6O1ee rocyAapcTBeHHOK PpaHHlbl MexK- 
Ay aappoi mpenogzo6uHoro Hosa u ero poAnpiom Ilo- 
KyTbem. Koraa-To [louaesckad JaBpa CHAa HOUbIO 
lipHrpaHH4Homy Hacejenno | annunn, OTTOPOKeHHO- 
My OT Hee He TOJbKO aBCTPHACKOH alMMHUCTpalned, 
HO HM JYXOBHOH TIOPbMOH HaBASAHHOH CHIOI0 YHHH. 
Tenepp [lovaes Bowen B cOcTaB HOBO O6naTH Tep- 
HONOJbCKOH, TIaBHbIA Topol KOTOPOH Obl npexze 


bs Ascrpo-Bexrepckod umnepun, Or Aapppi mpeno- 
u06HOoro Mosa 40 ero pOAHHbI NO NTHYbeMy NOMeTy 
yepes Jlnectp sce xe 206ppix 200 pepcr — Bca 
10xKHaA [an4na- 

K MoulamM ero xu K cBATbIHe []paBoculaBua, yTBep- 
2% TeHHOH HM Ha rope IloyaescKoii, K [louaeBcKoi 
ukoHe Boromatepuv, 4THMOM BCeEM XPHCTHAHCKMM MH- 
pOM, TAHYTCH BepylOulMe yxXe HE TOKO C BOCTOKa, 
HO HW c 3anag. TO xe OLLYUeHHe HaBpeMeHHOLO BCe- 
npHMupsAlOWero GarovecTBHA, KOTOPOe OXBAaTbIBAeT 
Bcakoro nepen rpo6xuuei npenor106Horo Ceprus B 
erO MOAMOCKOBHOH jaBpe, NpOABAAeTCA H y paKu 
npenoxo6uoro Hosa. STo oulymenne HeTiepeaBae- 
MO M HeBbipasumo. Ero He O6bACHHUb COBaMH. UTO 
Obl NeEPeXKHTL ero, HALO SbITb NpaBOCAABHbIM H BCTY- 
MITb TOA CeHb MpaBOCAaBHOH CBATBIHH, 


Anexcanip Kasem-bex 





Paka c mMowamu cenToro Hosa, 


KoToporo ceroana Bca Pycckas Llepkos, moant: 


..Soasmma weuean, Masonymmna O6onpH, cKop6snuima yrewn, OOnAMMbIA 3a- 


CTYNH, HEMOLIHbIA NoAKpenH H NOBePKeHHbIA AONY BOCCTABH, BCeM BCA, 6narofna- 


Tuo Te6e or Bora nanHow Aapyf no Koerown0 HyxKRe WH NOTpeGe BO cnaceHHe 


nyu M BO 3paBHe Tey. 
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Coguiicxui Co6op B Hosropone (1045-1049) 


900 NET NAMATH 
CBATOFO KHASA BYAQMMMPA HM MATEPH ETC 
CBATOW AHH! 


«B 1439 roay apxnennckon Esdumnit nosnatn 
rpo6 kHa38 Baaaumupa, BHyKa BernKoro Baaaumupa, 
H noanmuca; TakoKAe WH MaTepH ero rpo6 nonnuca 
H MOKPOB TIOJIOKH, H NaAMATb HM VCTABH TBOPHTH Ha 
RCAKO J1eTO OKTAHOpA 4 AHA. 

B upiHeuiHem 1951 roay IIlpapocaapHaa Pycckas 
LlepKoBb Mmpa3sAHyeT eBATbCOTMeTHIOIN FOMOBLUIMHY 
67axKeHHOH KOHYHHR! cBATOrO Baatumupa SApocaa- 
BuYa KHA3A Hosropogzckoro wu MaTepH ero cBxATOr 
AHHBI, 

Baaaumup Spocraswy crapumi coin Spocrasa 
Myxporo poanaca B 1020 roay wu yxe YeTBIPHaAuaTH 
eT OT poay 6wn NOCaKeH OTHOM KHAKUTH B HoBro- 
pore. BavwKkaliuMn COBeTHHKaMH 1}OHOTO KHA3H 6bI- 
au onbitHe soesoia Baiuuata, a takxe 6naro4ve- 
cTHBBIA enncKkon JlyKa, TakxKe NPHYNCeEHHbIA K JIHKY 
CBATbIX H MaMATb KOeCTO MpastHyeTcA B TOM we Me- 
caue OKTAOpe B NATHAAWATHI ZeHb. Baaapika JlyKa 
6b NepBblii pyccKHii NOCBALLCHHbIA B BbICOKHH 
caH enuckona. OksiepeTaHHbIh CBOHM cuyrok JlyaH- 
KOM TIOCIe ABaluaTH eT S6ecnopoyHoro enncKor- 
cKOrO CJIYKeHHA, OH ObIn BbISBAH B KueB H Tam 
npored TpH'roxa B 3aToueHHH, [locae nonHOroO ero 





onpabAanusa OH 6b OTHyUeH O6paTHO B CBOW 
enapxHto, HO Ha nyTH cBoOeM cKOH4Yasca B 1058 rozy 
Hw noxopoHeH B Hosropoackom Coduiickom Co6ope. 
Moum ero yvepes 500 ser 6Obln1n O6peTeHbI HeTJeH- 
HbIMH H MO0O%#KeHbI B rpo6HHue Ha MaptupHesoli 
nanepTu. 

Sror nepspiii Pyccknii cBATHTeb HW Obl AYXOB- 
HbIM HaCTaBHHKOM BHYKa PaBHoanoctombHoro ITpo- 
cBeTHTeia Pycn. 

CKOHUABILIHCh elle B COBCPHICHHO MOJIONBIX WeTaXx 
BCerO Ha TPHALATh BTOPOM TOAY %KH3HH, OHI KHASB 
Baaaumup octasua no ce6e ,o6pyio naMATb, Kak 
MYXKECTBEHHOTO H OTBAKHOTO 3alMTHHKa cBoero 
orevectRa, TaK H BeEPHOTO NOCAYUIHHKa XpPHCTHaH- 
ckoro yueHna. Chin 6aaropepHoro cTpouteaa Ku- 
esckoro Coduiickoro xpama, Baaaumup Spocaasnuy 
nocrpoua B Hosropose Coduiicknit Co6op, Korto- 
ppl H MIOHbIHE CTOHT MaMATHHKOM ero OmaroyvecTHaA. 
Co6op sTOoT npercTaBsouUM CO60W OHH H3 ApeB- 
HelHlwHX MOHYMEHTAJIbHBIX O6pasllOB ceBepHOrO 
pesHe-pycckoro 30q4ecTBa, 3an0x%KeH 6b B 1045 
rOwy HW OCBAULEH 61axKeHHBIM emlHcKOTIOM JIyKOW B 
1049 rony. 
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Ha ucxogze AeBaATOrO BeKa cBOeH CaBHOH HCTO- 
pHH, CBATOH XpaM 3TOT BO BPeMA TepMaHCKOrO Ha- 
WeCTBHA BTOPOH MHPOBOH BOAHLI NOABeprcsA HeMell- 
KHM TIOMbITKAaM Pa3SPYICHHA, HO MOry4He CTeHbI ero, 
yuereBuine WOT TaTap M OT WUBELOB KM OT paspyuin- 
TeEAbHOPO ACHCTBUA BEKOB, NPOTHBOCTORAM HM Ha 3TOT 
pa3 MHOPOKPaTHBIM B3PbiBaM AMHAMHTAa HW HbIHe pe- 
CTaBPHPYWOTCA H NPOAOMKAaWT CAYRKHTb yKpauleHneM 
nepso cromuubt Pycckoro rocyazapcTBa. BuaxeHupiii 
KHA3b YCepAHO noy4aica Saxony TocnosHemMy u AO 
HallHX JHeH MOUWIM TakxKe HW CNHCaHHble Mo ero no- 
py4eHHO KHHIM Mpopoyeckue C TOJKOBAHHeM OTLB. 


CkoH4asicaA KHA3b Baanumup 4 oxTs6ps 1051 rona 
M NOM0%KeH Obl B COOPyxKeHHOM ero Ke Onaro4e- 
CTHBOW) peBHOcTbiO Coduiickom Co6ope. Jleronucn, 
OAHaKO, yKa3bipaeT, 4TO ye B 1180 rogzy B Mpa- 
MOpHOH rpo6Huue baaropepHoro KHa3a Baaaumupa 
noioxKen Obll 6NaxKeHHbIA KHASb McTHCaaB, H60 He- 
TAeCHHbIe MOWWH CBATOrO Baaaumupa Oban yxe Tora 
o6peTeHbl HW MOO%KeHbI B OCO6O AA HHX COOpyxeH- 
HOH pake. 


Matp Baagumupa Spocnapnya, u cynpyra sBesn- 
Koro KHa3a SpocnaBa Myaporo, 6bina jfouepbio 


Ulseackoro Kopoja OnaBa wv HOCHJIa HMA Mururepsni 
mo-rpeyecKu Mpuupl. Pasfeimp c MyKeM 
cBOMM ycepave no nocTpoeHHH B Kuese 2*KeHCKOrO 
MOHACTbIPA CBATOH MpwHbl, KHATHHA, KaK He KAS 
MaTb nepecetMjacb CO cBOHM NepBpenuem B Hosro- 
pol HM TaM NpoBewa nocAeAHHe TOA! CBOeH XAKH3HH. 
Cospemenuuua caxtoro Axnronua IlevepcKoro, ona 
¢ HHM BMecTe NeKJacbh O cyab6e mMaTepu cBATOrO 
Peonzocus, ycTpanBad ee B OOHTeNb cBATOrO HuKko- 
saa. Matb rpex Esponeltickux Kopoves, B TOM 
yuce cBaATOH AHHbI KOpOleBbI| PpaHunn, BeIHKaA 
KHATHHA NWepel KOHYHHOH CBOeO TIPHHAJIa MOHAaLUe- 
CKHH noctpur c HMeHeM AHHbI, CMe€HHB MbILUHYW) 
KHAKECKYIO OLEKLY Ha HHOYeCKOe PyOunule nH TeM 
nofaia nepBbii npHMep KHA3bAM H KHAHHAM cBOerO 
powa (MHOTHMH H3 HHX NMOCe*OBAHHbI), YXOAHTL 
B KOHIG XKH3SHH OT MHpa, O6OAMKaM ce6Os B aHrejb- 
CKHH 4HH JIA NOMHOTO OTAaHHA Cce6aA C.iyKeHHIO 
Bory. Ha apesuux Hosroposckux HKOHaX OHa HMe- 
HyeTca cBATOIO AHHOW, IlpeicTaBHjiach OHa He3a- 
Ouro LO KOHYHHbI cBoero cTapulero cbiHa 10 cbes- 
pama 1051 roqa wu MOU ee ObIIH OTKPbITO MOVI0- 
*#KeHbI B TOM Xe Coduiickom Co6ope, rae namatb ee 
copepuiaetca 4 oKTHOpa u 10 cespaaa. 





NOMMHOBEHME BOMHOB HA NOME GPAHM YGMEWHbIX 


B [Ipasauuk Poxaectso IIpecssroi Boropoauunt sp 1380 roazy Beanknii 


KHa3b JiumuTpHi Voannosuy JloncKoi ofepxka 3HaMeHHTyW noGezy Ha KynKko- 


BOM mlome Hag cTpawHbimH Mamaesbimu nmom4unutamMu. Ilo6ena sta, OAHAKO, AOporo 


o6oumacb PycckoMy HapOy HeCJbIXaHHbIMH 110 TOTQauIHHM BpeMeHaM MOTepsMH. 


BepHysuiuch c noxola, JlumutTpwi oTmpaBuiicn B O6uTeIb KHBOHAaYAaJIbHbIA 


Tpouubl K HryMeHy ee npenoxo6Homy Cepruw, 6rarocnoBuBieMy ero Ha 3TO 


paTHoe e710 H, NpHHeca BMeCcTe c HMM 6naroxapHocTp Bory 3a cnacenue PosMubl, 


COBepwH yCep1HOe MOJICHHE 3a BC€X CBOHX BOHHOB, CJIOMKUNBILHX TOJIOBbI Ha 6epe- 


rax Herps asl. CouvetTad MOJI€HHA 3TH C MaMATbIO CBOerO HeEOecHOrO MOKPOBHTeIA 


cpatoro Jlumutpusx CojlyHcKkoro, Beanknii KHA3b npeaioxuA LlepKBu ycTraHOBHTb 


Ha Bce BpemeHa cyO66oTy nepes JlumuTpHesbim sHeM, T. e. nepen 26 OKTHOpH/8 HO- 


a6pa, -— 2He€M MNOMHHOBeHHA Ha OpaHn yOueHHbIXx, 


C troro spemenu 91a cy66oTa npnyuncuena Pycckoi Llepkosbw k cy66oTam 


POMUMTEbCKHUM MH B 3TOT JLCHb NpaBOC/aBHble JHOMH, MOCeWlan Ka 6uuta, TBOPAT 


MaMATb, Kak O TIpaBOCJaBHbIX BOHHAX, TaK KYIMIHO C HAMH HW O BCeX Boo6ule CBOUX 


yCOnummx, 
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0 TEKCTE TPOMAPA W KOHQAKA 
CBATOMY KPECTY (OCHOAHN 


B BHAY TOTO, YTO NO NpHXOZaM 3amMedaeTcA pasHOoOpasue B NeHHH HM 4TCHHH 
Tponaps u Konaka caatomy )Kusotsopsutemy Kpecty TocnoAH, MbI LOBOAHM 2O 
cneleHia oTHOR Hactrosterei WH MpOYHX CBALLLEHHO- H WepKOBHO-cAyxuUTereH [10- 
CTAHOBJIEHHE MOCKOBCKOF TIATPHAPXHH, noaztsepxaaiwuee TeKcT yno- 
MAHYTBIX NecHONeHH, WIa eiMHOOOpasHoro ero ucnowHeHHa Ha borocayxeHHax 


Pycckoii IIpasocasnoi Llepxsu. 


«30 Hos6pa 1933 roga Ne 107; Samectuteab Ilarpuapwero Mecro6mwctute- 
Jif H BpeMeHHbIi mp Hem IlarpHapummii CaauleHHblii CuHos 

cayman: Panopr IlpeocsamenHoro Ilepmckoro Ha uma [lpeocsaueH- 
Horo Samectutein OT 27 OKTAOpHA 1933 r- c xOAaTaiicTBOM O NpenowaHHH yKa- 
3aHHii MO BONpocy 06 enHHOOGpasHOMm Tekcte Tponaps nu Koniaka Kpecty 


locnoaHH. 


nocTaHoBHH: | loxrBepAMTD cuenyioulMii TeKct Tponaps un Konazaka Kpe- 


cry TocnoaHw: 


TPONAPb 


.«Cnacu Tocnogzu monn TBon u 6GnarocaoBH nOcTORHHe Tsoe, noGenn Ha co- 


NpOTHBHbIA apyaA H TBoe coxpanaa Kpectom TBOHM >KHTeJbCTBO>. 


KOHJAK 


«Boanectiiica Ha Kpect sonew, TESOHMCHHTOMY TBO@My HOBOMY >KHTeJBCTBY, 
menpothi Teox zapysii, Xpucte Bowe: Bospecenn Hac cH0Ww Tsoew, no6ean naa 


Ham Ha CynoctaTbl, nocoOue umyulMmM TBoe OpyxHe MHpa, HenOGe_HMyIW no6ely». 
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Prayer for the Dead of Non-Orthodox Creeds 


By Archpriest E. AKvILONOov 


I. 


When questioned on the subject of prayer for 
the dead of heterodox creeds, Metropolitan Phila- 
ret of Moscow, in a confidentional letter dated 25 
February 1847, gave a negative answer. He wrote: 
‘‘Faith and the prayer of faith help to attain sal- 
vation. If these people believed in the Grace and 
prayer of the Orthodox Catholie Church, they 
would have joined her. But as they have not joined 
her, it is a sign that they had no such faith. 
Prayer was instituted by the Church not as a 
beautiful ritual but as a spiritual help and an in- 
strument for conveying the forgiving and salutary 
Grace of God. As for Lutherans and members of 
other reformed churches in particular, they do not 
believe in praying for the dead in accordance with 
the dogmas of their denomimations. Would it not 
be strange to supply them with spiritual help for 
which they did not ask and whose existence they 
do not acknowledge? What purpose could there 
then be for prayer for such dead persons except 
to offer a pretext for jeers from Lutheran and 
reformed theologians? We must also take into con- 
sideration that the relaxing of church regulations 
for the benefit of the heterodox creates perplexity 
and scandal among Orthodox Catholie adherents 
of church regulations and gives the dissenters a 
pretext for reproaches. Without any doubt, the 
duty not to perplex nor confuse our own is more 
important than the duty to please the heterodox.’’ 


Il. 


The eminent prelate of Moscow builds his ar- 
gument on the following Apostolic and Ecumenical 
canons: 


1) The Tenth Apostolic Canon: If a man prays 
together with an excommunicated person, even if 
it be in a private home, he is to be excommuni- 
cated. 


2) The Second Canon of the Council of An- 
tioch: It is unlawful to communicate with excom- 
municated person, or to assemble in private houses 
and pray with those who do not pray in the 
Chureh; or to receive in one Church those who do 
not assemble with another Church. 


3) The Sixth Canon of the Council of Laodicea: 


It is not permitted to heretics to enter the house 
of God while they continue in heresy. 


4) The Thirty-third Canon of the Couneil of 
Laodicea: It is unlawful to join in prayers with 
heretics or schismatics. (The commentary to this 
canon cites as an example of schism the Ovdians, 
who had the same faith as that of the Ecumenical 


Chureh, but did not pray together with the rest 
and spoke evil of the bishops because of riches, 
and so on). 


The Metropolitan Philaret remarks: ‘‘If the 
Apostolic Canon does not allow us to pray with 
those who formerly belonged to the Orthodox 
Church, but were excommunicated for some great 
sin or for persisting in some unorthodox opinion 
of which they might yet repent and be readmitted 
into the Church, this regulation becomes even 
sterner in keeping away from Church prayer such 
people who never did belong to the Orthodox 
Church and never will belong to her, like all those 
who lived and died outside of her.’’ 


hy, 


he second Canon of the Council of Antioch 
forbids praying with those out of the Church com- 
munion. It is evident that the Roman Catholics, 
the Lutherans, and the members of the Reformed 
churehes are out of communion with the Orthodox 
Church; and they remain out of this communion 
when they die without having joined the Orthodox 
Church. Therefore the canon forbids praying with 
them.’’ 


corn 


he Thirty-third Canon of the Council of 
Laodicea forbids praying with schismatics. The 
commentary informs us that amongst such must 
be classed even such people who share the faith 
of the Church Universal, but are separated from 
her by reason of some false opinions in which they 
persist. This only confirms our opinion that this 
Canon includes the Roman Catholies, the Luther- 
ans, and the members of the Reformed churches.’’ 


The most Reverend Theophanes says that ‘‘the 
Chureh can pray only for those who belong to the 
Church, and as she (a Lutheran lady) does not 
belong to the Church, she ought not to be prayed 
for in the Church... A Jewess or a Lutheran wom- 
an ought to be delivered into the kind will of the 
Lord’’ (Letters of the late Bishop Theophanes, 
Tamboff 1897, pg. 197). In another letter of the 
same prelate we find: ‘‘You ask me how you are 
to pray for your parents, who died sectarians. 
Remember them in your private prayers and pray 
for them... but it would be useless to pray for them 
in chureh. The Church prays for her children that 
they may keep their faith and progress in it; she 
also prays for those outside of her that they may 
be converted to the Faith and join the Church. And 
as this conversion is to be accomplished here on 
earth, the power of this prayer is limited to those 
who are still on earth. Trust to God the fate of 
your parents and pray for them in your private 
prayers’’ (ibid, pg. 348). 
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IIT. 


With all due respect to the profundity of the 
theological authority in matters of Church canons 
(especially the authority of Met. Philaret), I can- 
not renounce the natural wish, which is insisted 
upon by the very essense of our faith, to know 
the chief foundations on which could be built the 
above mentioned prayer in church for Christians 
of non-Orthodox denominations. Referring to the 
Church canons does not mean being ‘‘ready always 
to give an answer to every man that asketh you a 
reason for the hope that is within you,’’ even 
though these reasons were of apostolic origin and 
came, therefore, from Christ, since the Apostles 
never taught anything of their own. Our enquiring 
minds do not seek authorities alone, which in this 
case have already been given to us, but they seek 
to find the meaning of the authority, to obey it 
consciously, in accordance with the command of 
our Savior Himself, ‘‘Search the Seriptures’’ 
(Jn. 5:39), and in order to reach that height of 
religious faith of which the Samaritans spoke after 
they were enabled to believe in the Lord con- 
sciously: ‘‘Now we believe... for we have heard 
him ourselves and know that this is indeed -the 
Christ, the Savior of the world’? (Jan. 4:42). 

Therefore we must seek to find the basie prin- 
ciple upon which may be built the only true solu- 
tion to the problem. First of all, we must take 
into consideration that the Greek name of the 
Chureh as well as its Biblical and ecclesiastical 
usage designates (together with the gahal and the 
mishkan of the Old Testament) a national gather- 
ing, which was ealled together in a solemn and 
open way with some social or state object In view, 
and which had definite characteristics and was 
limited in a purely exterior way (Ley. 4:13, Num. 
16:3, 20, Deut. 31:30, ete.). 

The community of believers, the Church, being 
formed as it is unto the mystical Body of Christ, 
could not do without a strictly defined legal organ- 
isation. Otherwise it would risk becomming an 
indefinite gathering, which would not in itself be 
able to formulate a substantial raison d’étre of 
its existence. It is especially necessary to keep this 
circumstance in mind at the present time, when the 
conditions are especially favorable for the ‘‘open 
door policies’? which are trying to break into the 
Church. In spite of its beautiful guise of broad- 
mindedness, if you look closer at it, it will show 
iteslf to be not only not useful but directly harm- 
ful for the progress of Chureh life. Instead of 
promoting the growth of Orthodox Chureh econ- 
sciousness, these policies will lead only to its low- 
ering and numbness. Anybody who knows the 
value of human individuality and the sensibleness 
of its life, ean see how harmful and how difficult 
to counteract they are. Every separate family, 
every community, every nation and state must 
possess a definite consciousness of its own, as this 
is the most precious condition for stability in the 
progress of separate individuals who form it. Ana- 


logously, the Chureh of Christ, which is no dis- 
orderly gathering of believers, but a special kind 
of collective entity, which can be ealled a persona 
moralis, ought also to possess a specific conscious- 
ness of her own, without which she is doomed to 
become perniciously atomistic, which in its turn 
will lead her to gradual decomposition. Therefore 
the believers of the Orthodox Church must do 
everything in their power to get hold of their 
Church self-consciousness and to preserve it; they 
must value their Chureh unity and abstain from 
‘‘removing the ancient landmark, which was traced 
by our fathers.’’ 

This ‘“‘landmark’’ is altogether necessary for our 
better knowledge of ourselves, and also showing 
in what ways we are different from our non-Or- 
thodox brothers, who believe in Christ the Savior 

In formulating these remarks, I am far from 
catering to fanaticism, which must have no place 
in Christianity, but am merely echoing the com- 
manding voice of the Universal Chureh, which 
repeats at every Liturgy, ‘‘Go forth, ecatechu- 
when no one but the faithful ought to be present. 
mens.’’ There are moments in the Divine Service 
Could anyone reproach the composers of the Litur- 
gies (or more exactly the Lord Himself, who ~is 
the originator of the Liturgy and who Himself 
operates in the Sacrament) with a lack of love and 
compassion towards the ‘‘proselites of the gates?’’ 
And would it not be better to agree that this is as 
it should be, and that it could not be any other 
way? Yet the catechumens are people who have 
expressed a firm intention to join the Orthodox 
Catholic Church, and it would seem that such a 
gvood intention (‘‘Even an intention is kissed by 
the Lord’’) ought to enable them to be present 
during the Liturgy and to witness the joy of the 
faithful. Yet the Church, as a truly loving mother 
of her children, sends the eatechumens away, be- 
cause the hour of complete communion in prayer 
has not yet struck for them. The request that, at 
certain moments, the catechumens should leave 
the church is to be explained not by any lack of 
love, but by the tactfulness of the all-loving 
Church, and still more by a certain logical action 
of the Christian Faith, which is ingrained in the 
Chureh. For before anyone, the Church has the 
right to say, ‘‘I have the mind of Christ’’ (1 Cor. 
2:16). Having this mind, the Chureh naturally is 
anxious that all its members should be enriched by 
this mind, and not become slaves to blind feelings. 
The mother is not truly loving, who eaters to all 
the desires of her children without discrimination ; 
the truly loving mother is controled in her warm 
affections by the reasoned considerations of moral 
duty, and by the profit which the fulfilment of 
their desires might bring to her children. 


In refusing a requiem service for Christians of 
non-Orthodox denominations, even if it consists 
only in naming them together with the names of 
some Orthodox persons, the priest is further from 
hard heartedness than some people think, and also 
from narrowness in understanding his pastoral 
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duty. Neither does he mean to give any additional 
pain to the sore hearts of the kin of the deceased. 
[here is no room for any such thing. He merely 
acts as he ought to. 

Of course, he may bring on himself many re- 
proaches. But what else can he do? Sometimes it 
is better to bear reproaches than to sacrifice a 
single letter of the truth to opinions which we 
know beforehand to be false. The duty of the pastor 
consists in serving the truth of Christ with self- 
abnegation, and in the hard task of preparing the 
faithful to receive the truth of Christ, and not in 
a Slavelike desire to please people, a fault of which 
the servants of the altar are sometimes guilty, to 
our regret. A priest must always remember the 
significant words of the Lord: ‘‘And the Lord 
shall make thee the head, and not the tail; and 
thou shalt be above only, and thou shalt not be 
underneath; if that thou shalt hearken unto the 
commandments of the Lord thy God’? (Deut. 
28:13). 


IV. 


The very people who insist that the Orthodox 
Chureh should pray for the dead of non-Orthodox 
denominations, in spite of the nature of the 
Chureh and the canonical regulations, would not 
be as insistant in their illegal demands if their 
own measure was to be applied to some analogues 
cases of social life. The various corporations and 
associations, the innumerable scientific, technical, 
and commercial societies keep up, as is well known, 
very distinct boundaries between themselves and 
other societies; they watch over the landmarks 
and will suffer no one to change their places. The 
**honor of the corporation,’’ the ‘‘solidarity of the 
society,’’ and other similar expressions in general 
use bear evident testimony to the fact that in 
social life, especially in certain classes, the con- 
sciousness of the bond between members of the 
same organisation has reached its maturity long 
ago, and is even beginning to degenerate. 

There are many who know how difficult it is for 
an outsider to penetrate into certain gatherings, 
and what penalties.are in store for the bold in- 
truder. In such cases, one hears nothing about 
humanity, brotherly feelings, and the harmfulness 
of superstitions. And if they were mentioned, no 
one would listen—so firm are the conventional 
corporative regulations. Everyone knows that rules 
of this kind are to be reckoned with and respected, 
for everyone has received the rights of citizenship. 

Thus the Aristotelean saying concerning man 
finds its justification: truly, man is a ‘‘social,’’ or, 
to be more literal, ‘‘civie animal.’’ This is his 
essential characteristic, which comes from the 
Creator Himself, who made the first social cell in 
the first human couple, and who has pointed out 
the meaning of true life in the building up of the 
‘*Kingdom of Heaven.’’ It is not without reason 
that the Church of Christ is also sometimes called 
ciwitas Dei (city of God), whose members are cit- 





izens of the Kingdom of God, all having the same 
rights. And being the first born among all other 
citizens, they ought not to sell their birthright for 
a mess of red pottage. It is natural, therefore, that 
every member of the Church is duty bound to 
develop in himself the truly Christian and Ortho- 
dox spirit of corporation, and while never’ forget- 
ting his duty of neighborly love, firmly to 
hold in his hands the Church banner. Were such 
banner carriers to be found, they would find it 
entirely impossible to express wishes which are in 
direct opposition to the spirit of the Church’s life 
and Church prayer, which is its highest expression. 
They would acknowlege the existence in the Church 
of a brotherhood of close solidarity, to disturb 
which would ammount to being untrue to the 
Church. 

I am aware that a comparison is no proof. But 
we also know that human thought works on lines 
of analogy, and that some analogies are much more 
convineing than the strictest of logical proofs. 

The cosmopolitans of the Church will remain 
indifferent when hearing foreign. names in church 
together with the names of the Orthodox. But such 
names will effect very differently the hearing of 
the truly Orthodox, who treasure the names of 
their kid named for the different saints. There can 
be no sacred association for us in such names as 
Charles, Romauld, Heinrich, Adalbert, Boleslav, 
Otton, Napoleon, ete. And if we should pray for 
people of other denominations without naming 
them we would only mask our transgression, which 
could not be changed into a Christian virtue. 

Once we start, why should we not pray for 
Luther, for Zwingli, for Calvin, or for some of the 
ancient ones—the iconoclasts, the Eutychians, the 
Nestorians, and the other misguided? Even if we 
analyze well all the circumstances of the origins 
of various heresies, it will be difficult for us to 
decide which are to be more condemned, the mod- 
ern or the ancient. Both have doubtlessly sinned 
against the fundamental articles of faith; there- 
fore their responsibility is only a question of 
degree. But in principle they are equally guilty, 
and as such ought to be treated in the same way. 

Who would dare to pray for Arius, Macedonius, 
Nestorius or Eutychius, even at a requiem service? 
How can we, then, make so bold as to pray for 
various Charles, Romualds, Williams, Heinrichs, 
and their brethern who are all excommunicated 
from the Holy Catholic Church? Acting thus 
would mean displaying a boldness which has no 
excuse, and whose one law is: ‘‘Such is my will, I 
want to be obeyed, let willfulness take the place 
of reason !’’ 

Besides offending the hearing of pious persons 
by introducing foreign names into the church 
service, or into the requiem services celebrated in 
the homes of the deceasd, we may also give offense 
to the deceased members of non-Orthodox denom- 
inations, whose names got so unexpectedly into the 
church registers. One must first lose all respect for 
the free will of Christian person in order to ad- 
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minister unealled for services over their dead 
bodies. : 

The Decree of the Holy Synod of the 20th of 
February 1800 says: ‘‘If a member of the Re- 
formed or Lutheran religion dies, having expressed 
the wish to be buried by a priest of the Greco- 
Russian Church, and if no pastor of either the 
mentioned religions can be found, the regimental 
priests are allowed to accompany their bodies to 
the cemetery, wearing their church vestments, and 
to inter them singing the prayer, ‘‘Holy God,”’ 
because the deceased held the evangelical teaching 
and had their hope in Christ, the Savior of the 
world, and moreover had consecrated themselves 
to the defense of our Orthodox Fatherland.’’ | 
might add that the decree mentions both the wish 
of the deceased to be buried by an Orthodox priest 
and the failure to find a pastor of his own denom- 
ination in the locality where he happened to die. 
It is stated perfectly clearly and is given out quite 
definitely in the shape of a decree for the guidance 
of Orthodox priests. No matter if the deeree does 
refer especially to the ‘‘interment,’’ the meaning 
of the decree is clear, and no interpretations could 
change its purport. 


And so it would seem that there is nothing more to 
be said. Yet we have to say something more, in 
view of the self-willed practice of some Orthodox 
priests, whish has no justification except a desire 
to please influential people. There can be no talk 
about the wish of the deceased; what answer could 
his dead lips give us, were we to ask him? He lies 
dead without speech or will; others will make all 
the arangements. By whom and when were they 
made executors of so wonderful a kind? It is eus- 
tomary to say that the transgression is comitted 
for the benefit of the Orthodox relatives of the 
deceased who need religious consolation. 

It is true that they need consolation, but it is 
false that this consolation must necessarily take 
the form of a requiem service celebrated by an 
Orthodox priest. The first is not necessarily con- 
nected with the second. Religious consolation can be 
obtained by other means, which the Orthodox rel- 
atives of the deceased heretic are free to seek: 
various are the forms of Christian charity, and 
these are a mighty means for obtaining the grace 
of God for the deceased. ,, 


Moreover, besides the general Church prayer 
there exists the private personal prayer, and in it 
people are free to remember their kin of non- 
Orthodox denominations. 


Why should not the priest or pastor of the non 
Orthodox creed be asked to pray for the deceased 
who belongs to it? But commonly the Orthodox 
relatives of the deceased either do not ask his 
pastor at all, or else, having had the rite per- 
formed by him, they all the same go to the Ortho- 
dox priest under the pretext of the bereft living 
needing some consolation. As if to some people the 
observation of a certain decorum is not still more 
necessary than religious consolation; a tinsel glit- 


ter being sometimes dearer to us than the spiritual 
treasure ! 

Let us imagine that the deceased heretic over 
whose body an Orthodox priest with Orthodox 
prayer books is performing a requiem service, 
could miraculously become alive. Could we be quite 
certain that he would thank the priest for the 
unexpected service? Moreover, the fact is that 
there is no service rendered, for at his death hour 
the deceased had no idea of joining the Orthodox 
Church, such thoughts being entirely out of place 
in the heat of some fierce battle or in the midst of 
an unforseen catastrophe. We like to think that 
the opinions we ‘hold are true, and take pride in 
our magnanimity. Yet this does not change the 
true state of things one particle. Convineed of the 
truth of our faith (though not all and not always), 
we like to believe that others also, be it only on 
their death bed, must understand the error of 
their creed and the truth of ours. And uneconsei- 
ously we project our good wishes into the hearts of 
people of different religions. But even a poor psy- 
chologist would give but little importance to a 
projection of this kind. It is too subjective and too 
contradictory to the fundamental laws of the life 
of our souls. 

By refusing Chureh prayer to a deceased heretic, 
an Orthodox priest does not condemn him for all 
eternity. Such judgment belongs to God. At the 
dread hour, when all shall be rewarded according 
to their deeds, ‘‘many shall come from the east 
and west, and shall sit down with Abraham and 
Isaac and Jacob in the Kingdom of Heaven, but 
the children of the kingdom shall be cast out into 
outer darkness: there shall be weeping and gnash- 
ing of teeth’’ (Mt. 8:11-12). This we, the Ortho- 
dox, must forever keep in our minds, for at times 
we are inclined to think that we are the only 
heirs of the Kingdom of Heaven, since we belong 
to the true Chureh of Christ. And we sometimes 
forget that the Kingdom of Heaven must be taken 
by force (Mt. 10:12). Also, remembering the above 
quoted words of Christ and other words similar to 
them, we must not foolishly give over all hereties 
to eternal perdition. There is more harm than good 
in unreasonable missionaries who distort the abso- 
lutely true statement: ‘‘Outside the Church there 
is no salvation.’ This formula merely state where 
salvation is to be found, and not who shall be 
saved. 

The misuse of this formula partly goes to ex- 
plain the great eagerness of Orthodox kinsfolk to 
have a requiem service performed for a dead Prot- 
estant relative of theirs. To them it is a kind of 
life belt whieh is thrown to a man who has just 
entered the sea of eternity: perhaps it may do him 
some good! 

We shall end our discussion where we began it: 
the Orthodox Catholic Chureh, a perfectly definite 
and strietly outlined community of believers, can- 
not permit the practice of Church prayer for dead 
Christians of other denominations. Without de- 
ciding what will be their ultimate fate, the Church 
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delivers them to the judgment, or rather the 
merey, of God. We must remember the divine 
words: ‘‘For with the Lord there is merey, and 
with him is plenteous redemption’’ (Ps. 130:7). 
Treasuring the true foundations of our Church, 
we must feel morally bound to introduce them in- 
sistently into our Orthodox Church life; we must 


develope our Orthodox Church consciousness; we 
must respect ourselves and stop thinking that 
through constant concessions we may earn the 
respect of others. We must firmly keep the Church 
Canons. We must not try to soothe our protesting 
conscience by harmful sophism; we must not offer 
our illegal services to those who do not need them. 








The Rt. Rev. Archimandrite Peter F. H. Horton-Billard 


(Necrology ) 


On June 7th of this year, Father Peter Horton- 
Billard, well-known in both Russian and Syrian 
Orthodox circles, died while pastor of St. Simon’s 
Syrian Orthodox Church in Tronwood, Michigan. 


Father Peter was born in Baltimore, Maryland, 
10 February 1901 in a family of the Dutch Re- 
formed confession. His wife by whom he had two 
sons died in 1927. Father Peter had apparently 
felt the call to the Christian ministry early in his 
youth. He became converted to Orthodoxy in the 
turbulent years of the early ’30’s. He was received 
into ‘‘Orthodoxy’’ by Bishop Ignatius (Nichols) 
and was ordained taking the name Olav. Soon after 
Bishop Ignatius apostatized from the Church, and 
the canonical Russian Orthodox Catholic Chureh 
was re-established in this country with the arrival 
of Archbishop Benjamin, he submitted to the Arch- 
bishop-Exarch and was accepted as a candidate for 
the Sacred Priesthood. He was ordained by Arch- 
bishop Benjamin on 25 April 1937 at the Holy 
Trinity Russian Orthodox Church in Baltimore, 
Maryland for the Chureh (Podvorie) of Our Lady 
of Iberia formely located at 67 E. 7th St., New 
York City. 

While in the Archdiocese of the Aléutian Isles 
and North America he assisted also at parishes in 
Passaic, New York City, and in Bayonne. 

In 1938 he transferred to the Syrian Archdio- 
cese where he became Archdiocesan Secretary and 
Chancellor in which capacity he served for ten 
years. In this period he lived in Brooklyn at the 
Archiepiscopal Residence, took care of the English 
language pastoral work at, St. Nicholas’ Cathedral 
in Brooklyn and was instrumental in 1944 in organ- 
izing St. Mary’s Church in the Bay Ridge section 
of Brooklyn. Thanks to this beginning today there 
is a $350,000 edifice built by this parish. 

In 1944 he was appointed national secretary of 
the Federated Orthodox Greek Catholic Primary 
Jurisdictions in America. 


Father Peter was quite active in social work and 
in if 20 took an active part in scouting. He was 
Scout Commissioner for Staten Island from 1928 
until 1935. In 1932 he was appointed an instructor 
at Warwich and Sing Sing, N. Y. state penal in- 


stitutions. He served in the New York City De- 
partment of Public Welfare, Orphan Children’s 
Division from 1933 to 1939. He was a friend of the 
young people and there were always gathered about 
him young men whom he assisted in many ways. 
He encounraged the calling to the _ priesthood 
among young men and lay churchmen were always 
turning to him for help and advice. 


He was the founder of a paper called The Or- 
thodox Counsel, the first issue of which appeared 
in May, 1944. This was a four page monthly which 
seems to have discontinued publication about Jan- 
uary of 1954. He collaborated and was _ instru- 
mental in the publication by the YMCA Press in 
1944 of the Prayer Book for Eastern Orthodox 
Christians which was distributed by the thousands 
to service men during World War IT. This prayer 
book was imprimatured by the Greek Archbishop 
Athenagoras, now Patriarch of Constantinople, the 
Syrian Metropolitan Antony, and the Metropolitan 
of the Aleutian Isles and North Ameriea, Arch- 
bishop Benjamin. 


In 1948 Father Peter was elevated to the rank of 
Archimandrite by Metropolitan Antony (Bashir) 
while serving as pastor of the Syrian parish in 
Pewtucket, R. I. He was later pastor in Philadel- 
phia and from 1 January 1951 was pastor of St. 
Simon’s in Tronwood and Tron Mountain,, Michi- 
gan, where he fell asleep in the Lord. 


Father Peter’s body was committed in his family 
plot in Southold, Long Island, on 15 June by Met- 
ropolitan Antony, The Rt. Rev. Archimandrite 
Dimitri Nicholas, The Very Rev. Stephen Upson, 
The Rev. Feodor Kovalehuk, The Rev. Paul 
Schneirla, and.The Rev. Wakeem Dulack. Peter A. 
Krochta assisted as Subdeacon. 


Father Peter left behind besides one son, Theo- 
dore. married and living in New York (the other 
son James was killed in an airplane crash in Texas), 
two adopted sons, one living in California, and the 
other, Stewart, studying for the priesthood. 


O Lord, give rest to the soul of Thy servant, 


Archimandrite Peter, and make his memory to be 
eternal. 
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Should Lukewarm believers be vouchsafed 
a Christian Burial ? 


By N. S. Maximorr 


In this country where the indifference and luke- 
warmness stemming from Protestantism has affect- 
ed a goodly number of Orthodox Catholics, the 
pvrochial pastor is frequently confronted with the 
question of whether or not to confer Christian bur- 
ial on the body of a member of his parish who, 
while living, rarely, if ever, frequented Divine Ser- 
vice, did not communicate, did not repent or re- 
ceive the Sacraments when he was. at death’s door, 
and who died while in such a state of sin. 


It is natural for the priest to feel that the per- 
son was not worthy to be buried as a Christian and 
many pastors refuse to do so. Other pastors who 
are troubled with the same problem arbitrarily 
change the burial service and shorten it to equal 
the degree of Faith they believe the dead person 
possessed. 


To answer this question we quote here from two 
authorities on Pastoral Practice: 


“There is no basis for refusing Christian burial 
to person who died without having been adminis- 
tered the Holy Sacraments, either in the canon law 
of the Eeumenical Church or in the effective re- 
gulations of the Russian Church. Equally, persons 
who have died without confession or Holy Com- 
munion must not be deprived of the reading over 
them at burial of the Prayer of Absolution (In- 
struction to Rural Deans, Sec. 16, notes), and the 
customary placing of it into the hands of the de- 
ceased for the following reasons: (1) This prayer 
is read for absolution from oaths and bans (and 
not from sins) ; sins are not absolved by it conclus- 
ively as during Penance, but it only asks that the 
sins be remitted and especially those of them for- 
gotten in Confession; (2) this prayer testifies of 
the fact that the deceased had fellowship with the 
Chureh; and (3) it is part of the composition of 
the Office of Burial in which no one can make 
changes arbitrarily.’’ 


‘*Those who were baptized by the rites of the 
Orthodox Church, even though later by their con- 
viction and life, did not answer to the calling of 
true Christians and before their demise did not 
succeed in repenting, must not be deprived of a 
Christian burial and memorials, if only while liv- 
ing they were not cut off from the Chureh by law- 
ful authority. After their death they stand outside 
the judgement of man and face only the judge- 
ment-seat of God’’ (Nechaev: Practical Handbook 
for Sacred Ministers, pp. 3 6-367). 

In the Collection of Information and ObServa- 
tions on Questions of Pastoral Practice (Moscow, 
1878, pp. 170-171) we find the following question 


and answer: ‘‘Must not those, who although they 
regarded themselves as Orthodox Christians, but 
never went to Church, did not go to Confession, 
and before their death were not vouchsafed Chris- 
tian last rites, be deprived of a Christian burial ?”’ 


‘*The priest will not be right, who, by his own 
private judgement and discernment thinks to de- 
prive the dead person of a Christian burial. If a 
priest saw and knew that his parishioner was not 
fulfilling the Christian duties, then he should not 
have limited himself merely to exhortation, he 
should have, in case the person disobeyed him, re- 
ported the person rejecting his Christian duties to 
a higher authority, and in such eases persons of 
the Orthodox Faith, shunning Confession and 
Communion in the Holy Mysteries beeause of neg- 
ligence or indifference, would have been subject to 
ecclesiastical punishment at the discretion and dis- 
position of the spiritual diocesan authority’...’’ 


‘‘The priest, acting in such a manner would cer- 
tainly avoid difficulties at the burial of persons 
who did not observe the duties of an Orthodox 
Christian. But if he did not report such persons to 
the higher spiritual authority, if these persons are 
not under excommunication, or under a ban, if 
they do not fit into the category of those who are 
deprived by law of burial; then by what right ean 
the priest refuse to bury them?... God, alone, the 
All-seeing, knows who merits and who is not worth 
Church prayers and, certainly, will accept prayers 
only for those whe. according to His impartial 
Judgement, are not deprived of the rights to 
them.’’ 


The conclusions to be drawn from the above are 
that (1) not only should such people be buried but 
that nothing, even the Prayer of Absolution, should 
be omitted. And (2) if such persons exist in a par- 
ish, it is the priest’s duty to try to convince him of 
his kicked way of life and bring him to repentance. 
(3) If this fails, the ease should be turned over to 
the higher diocesan authorities who will deal with 
him. He will then either mend his sinful ways or 
be cut off from the fellowship of the Church, after 
which the problem ceases to exist. (4) A priest 
need feel no qualms about the worthiness of a 
Christian burial for such persons—God knows 
what prayers to accept and what to reject. 


The Shepherd of souls should always remember, 
however, that the blame for losing a sheep from 
the fold through his negligence or indifference tow- 
ard a particular person or family will weigh heavi- 
ly upon his shoulders and he himself will answer 
for it at the great and Dread Judgement. 
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BOOK REVIEW 


Baptismal Saints Names for Orthodox Cath 


olics, compiled by David F. Abramtsov, 1951, 
pp. 12; (Printed by M. S. Stephan, P. O. 


Box 3497, Phila. 22, Pa.). Price $.15 single 


copies. 


We are indebted to the Pastor of St. Michael’s 
Church, Philadelphia for making available in Eng- 
lish a comprehensive list of names from the Ortho- 
dox Kalendar of Saints. Although the list is not 
complete ‘‘because some names are not suited to 
modern conditions and usages,”’ still, it is safe to 
conclude that any common name not found in this 
booklet is not a Russian Orthodox Catholic Saint’s 
Name. 


The reviewer of this booklet is himself aware of 
the anarchy prevailing in this country in the matter 
of choice of a baptismal name. Children are named 
after movie stars, pagan gods, heretics, ete.; sur- 
names are made into Christian names; children are 
given one name by the parents and baptized with 
a completely different name by the priest. And all 
of this exists in spite of the fact that the ‘‘Church 
has always frowned upon the use of frivolous pro 
fane, or heretical names.”’ 


Heretofore, the parochial pastors who battled 
against this evil practice could only base their case 
upon the list of names to be found in Russian 
books, books which the ordinary layman never saw, 
and which if he perchance possessed, could rarely 
read. The present booklet, which bears the Impri- 
matur of Archbishop Macarius, now makes avail- 
able the list of Baptismal names not only to the 
reverend clergy but also to the laity in general 


There is now no excuse for having children 
named Teresa, Charles, Henry, Clarence and other 
non-Orthodox names. There is now no reason to give 
a child the name Ronald in English and baptize 
him Roman in Russian or Slavonic. Now, perhaps, 
the soul-destroying habit of bestowing the name 
William upon a child in complete confidence that 
it is the equivalent of Basil will be regulated to the 
outer darkness where careless sacred ministers will 
gnash their teeth. 


It might be well in some future edition of this 
booklet to include instruction to parents on the 
choice of a Sponsor and their duties. The form of 
Lay Baptism given on page nine could well be com- 
pleted by adding that the child so baptized, if he 
lives, must be brought to the priest to complete the 
Sacrament. 


The reviewer is pleased with the appearance of 
this booklet and hopes the reverend pastors will see 
that it is put into general circulation. It would be 
well if each pastor stocks his pamphlet rack with 
this inexpensive booklet and gives it to each newly 
married couple and prospective parent. 


V. Popovich 





JUST PUBLISHED: 


Two booklets in demand 
by all Orthodox Catholics 


Approved 


by His Eminence, Archbishop Macarius 


z. 


BAPTISMAL SAINTS NAMES 
FOR ORTHODOX CATHOLICS, 


Compiled by Father David F. Abramtsov, 
Pastor of St. Michael's Church, Philadelphia. 
A List of over 700 Orthodox Saints’ Names to 
be used at the Naming of a Child. Can be used 

as a gift for expectant mothers and 
newly-married couples. 


2. 


THE MOTHER OF ALL CHURCHES, 
by Convert and famous Author 
Reginal Wright Kauffman. 
This is his well known and powerfully written 
answer to the question: “Why I became 
Orthodox?” 


Give these booklets to your friends or place 
them in your pamphlet rack. 





Single copies 15c, 25 copies $2.50, 50 copies $4.50, 
100 copies $7.50 
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